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Aces XVII. 27. 


That they ſhould ſeek the Lord, if haply they might feel 
after him, and find him ; though he be not far from 
every one of us : for in him we Live, and Move, and 
have our Being. 


Heſe words are a part of that Diſcourſe 
which St. Paul had at Athens. He had 
not been long in that inquiſitive and 
pragmatical City, but we find him 

encountred by the Epicureans and Stoicks, two ſorts of Ads17.8. 

people that were very ill qualified for the Chriſtian 

Faith: the one by reaſon of their Carnal Aﬀections, 

either believing no God at all, or that he was like 

unto themſelves, diſſolved in * Lazineſs and Eaſe; *'Aez» 4 

the other through their Spiritual Pride preſuming 

to declare, that F a Wiſe Man of WO 
; : f Arriani Epifet.l. r.c. 12, 

their Sect was equal, and in ſome *9 wax + aizr, 59t 246 

caſes ſuperiour to the Majeſty of God feni & 2 2h prod 

himſelf. Theſe men corrupted through ome Fanesmoaggoihe hs fopiens 

Philoſophy and vain deceit, took our A. ® 

poſtle and carried him unto Areopagus, v. 19, a place 

in the City, whither was the greateſt reſort of Tra- 

vellers and Strangers, of the graveſt Citizens and 

Magiſtrates, of their Orators and Philoſophers ; 
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ro give an account of himſelf and the new Doctrine 

*.:* thar he ſpoke of: For, ſay they, thou bringeſt ſtrange 

things to our ears; we would know therefore what theſe 

things mean, The Apoſtle, who was to ſpeak to 

| ſuch a promiſcuous. Aſlembly, has wich moſt admi- 

rable Prudence and Art, ſo accommodated: his Dif. 

courſe, that every branch and member of ir is di- 

rectly. oppoſed to a known Error and Prejudice 

of ſome Party of his Hearers. I will beg leave 

ro. be the-more prolix. in explaining the whole, 

becauſe ic will be a ground and introduction nor: 

only to this preſent, but ſome other ſubfequene 
Diſcourles. 

From the Enſcription of an Altar to the Unknown 

God, which is mentioned by Heathen Authors, as 

Lucianus Lucian, and Philoſtratus and Others, he rakes occa- 

=d, — ſion (v. 24.) to declare unto them, that God-that 

ſtrat. der 2ade the World and all things therem,, This farit Do-. 


rs Apol. /. 
Ce Bhu- drine, though admitted by many of his Auditors, 


-= 8 exprelly againſt the Epicureans, who aſcribed the. 
Origin and Frame of the World not to the Power - 
of God, bur the fortuirous concourſe of Atoms; 
and to the Peripatetics, that ſuppoſed all things to 
have been eternally, as they now are, and never 
to have been made ar all, either by the Deity or 
without him. Which God, ſays he, . ſeeing that he- 

2” ts Lord of Heaven and.Earth, dwelletb. nat in Temples 


made 
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made with hands, neither is worſhipped with men's hands 

as though he needed any thing, ſeeing he giveth to all 

Life and Breath and all things. This is oppoled to 

the Civil and Vulgar Religion of Athens, which wor- 
ſhipped God with Temples and Sacrifices, as if he 

reaily needed Habitation and Suſtenance. And 

that the common Heathens had ſuch a mean ap- 
prehenſion abour the indigency of their Gods ap- 

pears plainly co name no more, from Ariſtophanes's_ 
Plutus, and the Dialogues of Lucian. Bur the Phi- 
loſophers were not touch'd in this point, all Parties . 

and Secs, even the * Epicureans forſooth did main- * Lucrer. 
tain (#3 22rzewi;) the ſelf-ſufficiency of the Godhead : 3,715, 
and ſeldom or never ſacrificed at all, unleſs in con- \gnnin” 
deſcenſion to the cuſtom of their Country. There's 

a very remarkable paſlage in Tertullian's Apology, 

Quis enim Philoſophum ſacrificare compellit, &c.? It ap-,,,, . 
fears from thence, that the Philoſophers, no leſs 2. cp. 
than the Chriſtians, negle&ted the Pagan Worſhip, * | 
and Sacrifices ; though what was connived at in. 

the one, was-made highly penal and capital in the 
other. And hath made of. one blood all nations of mens. v. :6.- 
for to dwellon all the face of the Earth, and hath deter. 
min'd the times before appointed, and the. bound. of theix . 
habitation. This Doctrine about the beginning of. 
Human Race, though agreeable enough to. the. 
Platoniſts and  Stoicks, doth apparently thwart the. 
Epicu- 
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Epicureans and Ariſtotelians: one of whom did pro- 

duce their Primicive Men from meer Accident or 
Mechaniſm; the other denied that Man had any 
beginning ar all, but had eternally continued thus 

by Succeſſion and Propagation. Neither were the 
Commonalty of Athens unconcern'd in this poiner. 

For although, as we learn from Tſocrates, Demo. 

fſthenes and others of their Countrymen, they profel- 

* Iocrates fed themſelves to be * army Smt, Aborigines, not 
Demoſth, tranſplanted by Colonies or otherwiſe from any 
Cie Or-hrs Foreign Nation but born out of their own Soil in t- 
; ke > tica, and had the ſame Earth for their Parent, their 
<Vios, Nurſe and their Country ; and perhaps ſome * few 
Laert. = might believe that all the reſt of Mankind were'de- 
rived from them, and ſo might apply and interpret 

the Words of the Apoſtle to this fooliſh Tradition : 

yet that conceit was entertain'd but by a few; for 

Thucyd. they generally allowed that the Zgyptians and Sici- 
= i lians, and ſome others were Aborigines allo, as well 
as themſelves. Then follow the words of the Text, 

v. 27,28. That they ſhould ſeek the Lord, if haply they might feel 
after him, and find him; though he be not far from e- 

very one of us. For in him we Live, and Move, and have 

our Being. And this he confirms by the Authority 

of a Writer that lived above 300 years before, as 
certain alſo of your own Poets have ſaid, for we are al- 


fo his Off-ſpring. This indeed was no Argument to 
the 
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| the Epicurean Auditors, who particularly had a Pltarch 

contempt of and ſpite againſt the Poets, becauſe on er cm 

all occaſions they introduced the Miniſtery of the 
Gods, and taught the ſeparate Exiſtence of human 

Souls : And their Maſter Fpicurus had bragged, that 

in all his Wricings he had not cited one fingle Au- Lart. is 
thority out of any Book whatſoever. But it was _ 

of great weight and moment to the Common Peo- 

ple; who held the Poets in mighty eſteem and ve- 

neration, and uſed them as their Maſters of Mora- 

lity and Religion: and the other Sects of Philoſo- 
hers likewiſe did frequently adorn and confirm 

their Diſcourſes by Citations out of Poets. For as 

much then as we are the off-ſpring of God, we ought not 

to think that the Godhead u« like unto Gold or Silver, or 

Stone graven by art or man's device, This is directly 

levell'd againſt the groſs Idolatry of the Vulgar, 

(for the Philoſophers are not concern'd in it) that 
believed the very Statues of Gold and Silver and o- 

ther Materials, to be God, and terminated their - 

Prayers in thoſe Images; as I might ſhew from 

many paſlages of Scripture, from the Apologies of - 

the Primitive Chriſtians, and the Heathen Writers 
themſelves. And the times of this ignorance God wink: v.30. 31. 

ed at, (the meaning of which is, as upon alike oc- 

caſion the ſame Apoſtle hath expreſſed it, that m 

rimes paſt he ſuffer d all Nations to walk in their own A8i4.16 


ways) 


Y. 29. : 
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: ways) -but - now commandeth every one to repent ; Be- 
- cauſe be hath appointed a day, im the which he will judge 
. the world in righteouſneſs, by that man whom he hath or- 
 dained; whereof he hath given aſſurance unto all men, in 
: that he hath raiſed him from the dead. Hitherto che 


Apoſtle had never contracted the opinions of all his 
-Hearers at once : ſo that although at every part of 
is Diſcourſe ſome of them might be uneaſie and 
nettled; yet a moderate ſiJence and attention was 
ſill obſerved, becauſe ic was agreeable to the no- 
tions of the reſt. But when they heard of the Reſur- 
reftion of the Dead, the interruption and clamour 
became univerſal : ſo that here the Apoſtle broke 
off his Diſcourſe, and departed from among them. 
What could be the reaſon of this general diſſenc 
from the notion of the Reſurreftion, ſecing that al. 
moſt all of them did believe the Immortality of the. 
Soul ? St. Chryſoſtom hath a conceit, that the Athe- 
nians took 44a; (the original word for Reſurreft:- 


' 0) to be preached to them as a Goddeſs, and in 


this fancy he is followed by ſome of the Moderns. 
The ground of the conjecture is the 1 8th. verſe of 


this Chapter, where ſome ſaid, What will this Babler 


F ſay £e other lome, He ſeemeth to be a ſetter forth of 


ſtrange Gods (Eur Ruuariev, ſtrange Deities, which 


comprehends both Sexes) becauſe he preached unto 
them 'Inav» x, Tu drdguom, Jeſus and the Reſurrefion. 
ow, 
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Now, fay they, it could not be ſaid Deities in the 
plural number, unleſs ic be ſuppoſed that 4:425z2n; is 
a-Goddeſs, as wel as Jeſus a God. But we know, 
ſuch a permutation of Number is frequent in all 
Languages. We have another example of it in the 
very Text, As certain alſo of your own Poets have ſaid, *: 3: 


rat! 


For we are alſo his Off-ſprmg. And yer the Apoltie ? Phen.v.5/ 


meant only one, Aratus the Cilician, his Country- _— 
man, in whoſe Aſtronomical Poem this paſſage is £5. 
now extant. So that although he preached to the 29 2%, 
Athenians Telus alone, yet by a common mode of 
ſpeech he might be called, a ſetter forth of ſtrange 
Gods. "T's my opinion, that the general diſtaſte 
and clamour proceeded from a miſtake about the 
nature of the Chriſtian Reſurrection. The word 
Reſurreftion (avagoudu & cvigzza;) was well enough 
known amongſt the Athenians, as appears at this 
time from * Homer , Eſchylus and « ygm.0.0. 551. 00x _ 
Sophocles (fo that ir could hardly pol- — a. my 


fibly be imagin'd to be a Goddels) dregrioy Kite. AIRES 
but ir always denoted 2 returning Ear. 135 7p $a 
from the State of the Dead to this wenn my rok 
preſent World, to eat and drink and Agralg. 

converſe upon the Earth, and ſo after another pe- 

riod of Life to die again as before. And Fe- 

us a Roman ſeems to have had the ſame ap- 
prehenſions about it. For when he declares the 
caſe of St. Paul his Prifoner to King Agrippa, he 
B cells 
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tells him, Thar the Accuſation was only about 
certain queſtions of the Jewiſh Superſtition ; and 
AS25-19. of one Jeſus which was dead, whom Paul affrmed to be 
alive. So that when the Athenians heard him men- 

tion the Reſurrection of the Dead, which according 

ro their acceptation of the word was a contradiction 

ro common Senſe, and the Experience of ail Places 

and Ages ; they had no patience to give any lon- 

Luke 24. ger attention. His words ſeemed to them as idle tales, 
'?- as the firſt news of our Saviour's Reſurrection did 
to the Apoſtles themſelves. All interrupted and 
mocked him, except a few, that ſeem to have un- 
derftood him aright, which ſaid they would hear him 

again of this matter. Juſt as when our Saviour ſaid 

John&.53- itt an Allegorical and Myſtical fenle, Except ye eat 
the Fleſh of the Son of Man, and drink his Blood, ye 

have no life in you; the Hearers underſtood him lire- 

».6.. rally and grofly. The Jews therefore ſtrove among 
themſelves, ſaying, How can this man give us bis Fleſh 

v.66. to eat? this is a hard ſaying, who can hear it? And 
from that time many of his Diſciples went back, and walk- 
ed no more with him. | 
I have now gone through this excellent Diſcourle 

of the Apoſtle, in which many moſt important 
Truths are clearly and fuccin&ly deliver'd ; ſuch 
as the Exiſtence, the Spirituality, and All-ſufficien. 
cy of God, the Creation of the World, the Origj. 
nation of Mankind from one common ſtock accor. 


ding 
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ding to the Hiſtory of Moſes, the Divine Provi- 
dence in over-ruling all Nations and People, the 
new Doctrine of Repentance by the preaching of 
the Goſpel, the Reſurrection of the Dead, and the 
appointed Day of an univerſal Judgment. To al; 
which particulars by God's Permiſſion and aſliftance 
I ſhall ſay ſomething in due time, Bur at preſent 
I have confined my elf to that near and intrinſeca! 
and convincing Argument of the Being of God, 
which we have from Human Nature it ſelf; and 
which appears to be principally here recommend. 
ed by St. Paul in the words of the Text, "That they 
ſhould ſeek the Lord, if haply they might feel after him, 
and find him, though he be not far from every one us. 
For in him (that is by his power) we live, and move, 
and have our being. 

The- Propoſition, which I ſhall ſpeak to, from 
this Text is this : That the very Life and Vital Mo- 
tion and the Formal Eflence and Nature of Man is 
wholly owing to the power of God: and that the 
conſideration of our Selves, of our own Souls and 
Bodies, doth dire&tly and nearly conduct us to the 
acknowledgment of his Exiſtence. And, 

1. I ſhall prove, That there is an immaterial 
Subſtance in us, which we call Soul and Spirit, ef- 
ſentially diſtin&t from our Bodies: and that this Spi- 
rit doth neceſſarily evince the Exiſtence of a Supreme 


and Spiritual Being. And, B 2 2. That 
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2. Thar the Organical Structure of Human Bo- 
dies, whereby they. are fitted to live and move and 
be virally informed by che Soul, is unqueſtionably 
the workmanthip of a moſt wiſe and powerfull and 
beneficent Maker. But I will reſerve- this latter 

art for the next opportunity, and my preſent un- 
dertaking {hall bethis, T'o evince che Being of God 
from the conlideration of Human Souls. 

(1.) And fiſt, I ſay, there is. an immaterial 
Subſtance in. us, which we call Soul, eflentially di- 
ſtint from. our. Bodies. I ſhall lay this down as 
ſelf.evident, Thar there is ſomething in our Com- 
poſition, that thinks and apprehends, and reflects 
and deliberates, determins .and doubts, conſents and 
denies; that wills, and demurrs, and reſolves, and 
chooſes, and rejects; that receives various ſenſati- 
ans and impreſſions from external objects, and 
produces voluntary motions of ſeveral parts of ous 
Bodies. This every man is conſcious of; neither 
can any one be fo [ceptical as to doubt of or deny 
it: that very doubting or denying being each of 
them mentioned and ſuppoſed before, and inclu. 
ding ſeveral of the reſt in their Idea's and Notions. 
And in the next place *is as ſelf evident, char theſe 
Faculties and Operarions of Thinking, and Willing; 
and Perceiving, mult proceed from ſomething or 
other as their efficient Cauſe : meer Nothing being 

; never 
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never able to produce any thing at all. So that 
if thele powers of Cogitation, and Volition, and 
Senſation, are neither inherent in Matter as ſuch, 
nor acquirable ro Matter by any motion.and mo- 
dification of it; it neceflarily follows, that they 
roceed from ſome cogitative Subſtance, ſome in- 
corporeal Inhabitant. within us; which we call Spt- 
rit and Soul. | | 
(1.) Bur firſt, theſe Faculries of Senſation and 
Perception are not inherent in Matter as ſuch, For 
if: it were. ſo; what monſtrous abſurdities would 
follow? Every Stock and Stone would be a perci- 
pient and rational Creature. We. ſhould have as 
much feeling upon:the clipping off a Hair, as the 
cutting off a Nerve. Or rather, as Men, chat is: 
a complex Being compounded of many vital parts, 
we ſhould have no feeling nor perception art all. For 
every ſingle Atom of our Bodies would be a di- 
ſtint Animal, endued with ſelf-conſciouſneſs and: 
perſonal Senſation of.its own. And a great num- 
ber of ſuch living and thinking Particles could not 
poſſibly by their mutual contract and prefling and: 
ſtriking compoſe one greater individual Animal, 
with one Mind and Underſtanding, and a vital Con- 
ſenſton ofthe whole Body : any more than a ſwarm: 
of: Bzes, . or a crowd of Mzn and Women can be 
conceived to. make up one particular Living .Crea- 
t'Ire 
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cure re compounded and conſtituted of the aggregate 
of them all. 

(2.) It remains therefore, ſecondly, that ſeeing 
Matter in general, as Mactter, has not any Senſation 
or Thought ; : if it have then at all, they muſt be 
the reſult of ſome Modification of i it: it muſt ac- 
quire them by ſome Organical Diſpoſition ; by 
ſuch and ſuch determinate Motions, by the action 
and re-action of one Particle upon another. And 
this is the Opinion of every Atheiſt and counterfeit 
Deiſt of theſe times, that believes there is no Sub- 
ſtance but Matter; and excludes all incorporeal 
Nature out of the number of Beings. 

Now to give a clearer and fuller confutation of 
this Atheiſtical Afertion, I will proceed in this me- 
thod. 


1. Firſt I will give a true Notion and Idea of 
Matter ; whereby ic will appear that it has no in- 
herent Faculty of Senſe and Perception. 

2. I will prove, that no particular Species of 
Matter, as the Brain and Animal Spirit, hath any 
power of Senſe and Perception. 

I will ſhew, that Motion in general ſuper- 
added to Matter cannot produce any Senſe and Per. 
ception. 

4. I will demonſtrate, that no Determinate 


Motion, as of the Animal Spiric through Muſcles 
and 


i 
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and Nerves, can beger Senſe and Perception, 

5. I will evince, that no Action and Percuſſion 
of the Animal Spirit, one Particle againſt another, 
can create any Senſe and Perception. 


6. I will anſwer the Atheiſt's Argument of mat- 


rer of Fact and Experience in brute Beaſts ; which, 
ſay they, are allowed to be meer Matter, and yet 
have ſome degree of Senſe and Perception. 

And firſt I will give a true Notion and Idea of 
Matter ; whereby it will appear that it has no inhe- 
rent Faculty of Senſe and Perception. And I will 
offer no other, but whar all competent Judges, and 
even Atheiſts themſelves do allow of ; and which 
being part of the Epicurean and Democritean Philoſo- 
phy is providentially one of the beſt Antidotes a- 
gainſt their other impious opinions: as the Oil of 
Scorpions 1s ſaid to be againſt rhe poiſon of their 
Stings, When we frame in our minds any notion 
of Matter, we conceive nothing elſe but Extenſion 
and Bulk ; which is impenetrable and diviſible and 
paſſive ; by which three properties is underſtood, 
that any particular quantity of Matter doth hinder 
all other from inrruding. into its place, till it ſelf be 
removed out of it; that it may be divided and 
| broke into numerous parts of different ſizes and fi- 
gures, which by various ranking and diſpoſing 
may produce an immenſe diverſity of Surfaces and 

Textures ; 


— 
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Textures ; that if it be once bereaved of Motion, 
it cannot of it (elf acquire it again, nor till it be 
chruſt or ſtruck by ſome other Body from without, 
or, (ſay we, though not the Atheiſt) be intrinſe- 
cally moved by an immaterial ſelf-a&tive Subſtance, 
that can penetrate and pervade it. Wherefore in 
the whole Nature and Idea of Matter, we have no- 
thing bur Magnitude, and Figure, and Sicuation, 
and a capacity of being moved and divided. So 
that no parts of Matter conſ1der'd by themſelves, 
are either hot or cold, either white or black, either 
bitter or ſweet, or betwixt the extreams. All the 
various Mixtures and Conjugations of Atoms do 
beget nothing but new inward Texture, and alte- 
ration of Surface. No ſenſible Qualities, as Light, 
and Colour, and Heat, and Sound, can be ſub- 
ſiſtent in the Bodies themſelves abſolutely conſider- 
ed, without a relation ro our Eyes, and Ears, and 
other Organs of Senſe. Thele Qualities are only 
the effects of our Senſation, which ariſe from the 
different motions upon our Nerves from objects 
without, according to their various modification 
and poſition. For example, when pellucid cou- 
lourleſs Glaſs, or Water, by being beaten into pow- 
der or froth, do acquire a very intenſe whiteneſs ; 
what can we imagine to be produced in the Glaſs or 
Water, but a new diſpoſition of parts? Nay an 
object 
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object under the ſelf-lame diſpoſition and modifica- 
tion, when 'tis viewed by us under differing pro- 
portions, doth repreſent very differing colours, 
without any change art all in it ſelf. For that ſame 
opake, white Powder of Glaſs, when 'cis feen chro' 
a good Microſcope, doth exhibit all its little trag- 
ments pellucid and colourleſs; as the whole ap- 
pear'd to the naked eye, before it was pounded, $0 
that Whiteneſs, and Redneſs, and Coldneſs, and 
the like, are only Idea's and Vital Paſſions in 5 
that ſee and feel: but can no more be conceived to 
be real and diſtin&t Qualities in the Bodies them- 
ſelves; than Roſes or Honey can be thought to 
{ſmell or caſte their own Sweetnels, or an Organ be 


conſcious to irs Muſick, or Gun-powder to its. 


Flaſhing and Noiſe. 

Thus far then we have proved, and 'cis agreed 
on all hands, that in our conception of any 
quantity of Body, there is nothing but Figure and 
Size, and a Capacity of Motion, either of the whole, 
or the inſenſible Partss Which Motion, it it be 
actually imprefled upon ir, doth only cauſe a new 
Order and Contexture of parts: ſo that all the I 
dea's of ſenſible Qualities are not inherent in the in- 
animate Bodies; bur are the effects of their Moczion 
upon our Nerves, and ſympatherical and viral Paſ: 
ſions produced within our ſelves. 


C Our 
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2. Our ſecond enquiry muſt be; what it is in 
the conſtitution and compoſition of a Man that 
hatch the Faculty of forming ſuch Idea's z what is 
that principle of Life and Self-activity and reaſon 
within us, that performs thoſe higher. operations 
of Cogitation, and Appetite, and Will, Ler us 
carry in our minds this true notion of Body in ge- 
neral, and apply it to our own Subſtance; and ob- 
ſerve what prerogatives this Rational Machin (as 
the Atheiſts would make us to be) can challenge 
above other parcels of Matter. We obſerve then 
in this underſtanding piece of Clock-work; that 
his Body, as well as other ſenſeleſs Matter, has co- 
lour, and warmth, and ſoftneſs, and the like. But 
we have proved it before, and tis acknowledged ; 
that theſe Qualities are not ſubſiſtent in thoſe Bodies 
bur are operations of Fancy begotten in ſomething 
elſe. So that *tis not Blood and Bones, that can 
be conſcious of their own hardneſs and:redneſs: and 
weare ſtill to ſeek for ſomething elſe in our Frame 
and Make, that muſt receive theſe impreffious. Will 
they ſay that theſe Idea's are performed by the Brain? 
Bur the difficulry returns upon them again: for we 
perceive that the like qualities of ſoftneſs, whiteneſs 
and warmth, do. belong to the Brain- it felf;. and 
ſecing the Rrain is but Body, thoſe Qualities (as 
we have {hewn) cannot be inherent in. it, but are 


the 
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the Paſſions of ſome other Subſtance without tt. 


Therefore the Brain is not. that nature, which ima- 


gins thoſe qualities of it lelf. 


But they may fay, 'tis not the Gros Subſtance | 


of the Brain that cauſes Perception z but the Ani- 
mal Spirit, and inſenſible Particles, that have their 
rendeyouz there, and are devoid of thoſe qualities, 
becauſe they never fall under our Senſes by reaſon 
of their minuteneſls. But we conceive, that every 
one of theſe alſo hath a determinate figure: they 
are Spheres, or Cubes, or Pyramids, or Cones, 
or of ſome ſhape or other that is irregular and 
nameleſs ; and all theſe arc but Modes and Aﬀetti- 
ons of Magnitude ; and the Idea's of ſuch Modes 
can no more be ſubſiſtent in the Atoms ſo modi- 
fied, than the Idea of Redneſs was juſt now found 
ro be inherent in the Blood, or that of Whiteneſs 
in the Brain. - And what relation or afhnity is there 
between a minute Body and Cogitation, any more 
than the greateſt 2 Is a ſmall drop of Rain any wi- 
ſer thanthe Ocean ? or dowe grind inanimate Corn 
into living and rational Meal? my very Nails, or 
my Hair, or the Horns and Hoots of a Beaſt may 
bid as fair for Underſtanding and Seafe, . 2s the fi 

neft Animal Spirit of the Brain. 
3. But Thirdly, they will ſay, "cis not the Bulk 
and Subſtance of the Animal Spirit, but ics Motion 
© I and 
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and Agility that produce Intelle&tion and Senſe. 
If then Motion in general or any degree of its velo- 
city can beget Cogiration; ſurely a Ship under ſail 
muſt be a moſt intelligent Creature ; though while 
ſhe lies at Anchor, thoſe Faculties be afleep : ſome 
cold Water or Ice may be phlegmatick and ſenſe- 
leſs; bur when ir boils in a Kettle, it has wonder- 
full Heats of Thinking and Ebullictions of Fancy. 
Nay the whole corporeal Maſs, all the brute and 
ſtupid Matter of the Univerſe muſt upon theſe terms 
be allowed to have Life and Underſtanding : feeing 
that there is nothing that we know of, in a ſtate 
of abſolute Reſt, Thoſe things that ſeem to be ſo 
| upon the ſurface of the Earth, are daily wheel'd a- 
bour its Axis, and yearly about the Sun with a pro: 
digious {wiftnels. | 

4. Bur Fourthly, they will ſay, *tis not Motion 
in general, that can do theſe feats of Senſation and 
Perception ; bur a particular ſort of it that is made 
in an Organized Body through the determinate 
Roads and Channels of Muſcles and Nerves. Bur, 
I pray, among all the kinds of Motion , whe: 
ther direct or circular, or parabolical, or in 
what curve they pleaſe ; what pretence can one 
make to Thinking and Liberty of Will, more 
than another » Why do not theſe perſons make a 
Diagram. of theſe cogirative Lines and Angles; and 
| demon- 
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demonſtrate their Properties of Perception and Ap- 
petite, as plainly as we know the other properties 
of Triangles and Circles? Bur how little can any 
Motion, either circular or other, contribute to the 
production of Thought ? No ſuch Motion of the 
ſame Atom can be all of ic exiſtent at once ; it muſt 
needs be made gradually and ſuccefſively both as 
ro place and time: ſeeing the Body cannot at the ſame 
inſtant be ina more places than one. So that at a- 
ny inſtant of time the moving Atom is but in one 
ſingle point of the Line. Therefore all but that 
one point is either future or paſt; and no other parts 
are coexiſtent or contemporary with ir. Now 
what is not preſent, is nothing at all,. and can be 
the efficient of nothing. So that if Motion be the 
- cauſe of Thought ; then Thought muſt be pro- 
duced by one ſingle Punfum of Motion with relati- 
on to time as well as place. And ſuch a Puntum 
tro our Concepions is almoſt equivalent to Perma- 
nency and Reſt, or at leaſt to any other Puntum: 
of all Motion whatſoever. What then is become. 
of the privilege of that organical Motion of the. Ani- 
mal Spiric above any other? Again, we have ſhewn,, 
that this circular and other Motion is but the ſuc- 
ceſlive Flux of an Atom, and is never exiſtent to-- 
gether ; and indeed is a pure Ens Rationts, an ope- 
ration of the Soul, which conlidering paſt motion: 
and 
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3nd future, and recolleting the whole by the Me- 


mory and Fancy, calls this by one denomination 
and that by anocher. How then can that Motion 
be the efficient of Thought, which is evidently the 
Effect and the Product offs 

5. Bur Fifthly, they will fay farther, (which is 
their laſt refuge) that'tis not Motion alone, or un- 
der this or that Determination, that produceth Co- 
gitation ; bur when it falls out that numerous Par- 
cicles of Matter, aptly diſpoſed and direted, do 
interfere in their Motions, and ſtrike and knock 
one another ; this is it which begets our Senſation. 
All the active power and vigor of the Mind, our 
Faculties of Reaſon, Imagination and Will are the 
wonderfull reſule of this mutual Occurſe, this Pul- 
ſion and Repercuſſion of Aroms. Juſt as we ex- 
perience it in the Flint and the Steel ; you may move 
them apart as long as you pleaſe, to very little 
purpoſe: bur 'tis the Hitting and Colliſion of them 
that muſt make chem ſtrike Fire. You may re- 
member I have proved before, that Light and Hear, 
and the reſt of thoſe Qualities, are not ſuch Pafſi- 
ons inthe Bodies, as we perceive in our ſelves. So 
that this ſmiting of the Steel with the Flint doth only 
make a Comminurtion, and a very rapid Whirling 
and Melting of ſome Particles: but that Idea of 


Flame is wholly in «s. But what a ſtrange and 
mira- 
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miraculous thing ſhould we count it, it che Flint 
and the Steel, initead of a few Sparks ſhould chance 
to knock our Deftaitions and Syllogilms ? And yet 
it's alcogether as reaſonable, as this ſottifh opinion 
of the Atheiſts; That dead ſenſeleſs Atoms can ne- 
ver juſtle and thump one anocher into Life and 
Underſtanding. AJll that can be ettected by ſuch 


encounters of Atoms, is either the imparting or re- 


ceiving of Motion, or a new determination and di- 


rection of its Courſe. Marter, when it acts upon 
Mactter, can communicate nothing bur Motion; 
and that we have {hew'd before to be utterly unable 
to produce thoſe Operations of our Minds. And 
again, how can that Concuſſion of Atoms be capa- 
ble of begetting choſe intrinſecal and vital Aﬀecti- 
ons, that Self-conſciouſnels and other Powers and 
Energies that we feel in our Minds : ſeeing they 
only ſtrike upon the outward Surfaces; they can- 
not inwardly pervade one another ; they cannot 
have any penetration of Dimenſions and Conjundti- 
on of Subſtance. But, it may be, that theſe A- 
toms of theirs may have it in them, but they are 
| refractory and ſullen ; and therefore, like Men of 
the ſame Tempers, muſt be bang'd and buffeted 


into Reaſon.. And indeed that way of Argumen- 


ration would be moſt proper and effe&tual upon 


theſe Atheiſtical Aromitts themſelves, *Tiis a vigo- 


rous 
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rous Execution of good Laws, and not rational 
Diſcourſes only, either neglected or not uncerſtood, 
that muſt reclaim the profanenels of thoſe perverſe 
and unreaſonable Men. For what can be ſaid more 
to ſuch perſons, that are either ſo dilingenuous or 
ſo ſtupid, as to profels to believe, That all chena- 
tural Powers and acquired Habirs of the Mind, that 
penetrating Underſtanding and accurate Judgment, 
that ſtrengch of Memory and readinels of Wir, that 
Liberalicy and Juſtice and Prudence and Magnani- 
mity, that Charity and Beneficence to Mankind, 
that ingenuous fear and awfull Love of God, that 
comprehenſive Knowledge of the Hiſtories and Lan- 
guages of ſo many Nations, that experienced [In- 
ſight into the works and wonders of Nature, that 
rich Vein of Poetry and inexhauſted Fountain of E- 
loquence, thoſe lofty flights of Thought and al- 
molt intuitive Perception of abſtruſe Notions, thoſe 
exalted Diſcoveries of Mathematical Theorems and 
Divine Contemplations ; all theſe admirable En- 
dowments and Capacities of human Nature, which 
we ſometimes ſee actually exiſtent in one and the 
ſame Perſon, can proceed from the blind ſhufflin 

and caſual claſhing of Acoms. I could as eaſily 


Seneca Ep. take up with that ſenſeleſs aſſertion of the Stoicks, 


That Vertues and Vices and Scic.ces and Arts, and 
Fancies and Pailions and Appetites are all of them 
real 
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real Bodies and diſtin& Animals ; as with this of the 
Atheiſt, That they can all be derived from the Pow- 
er of meer Bodies, *T's utterly incredible and im- 
poſſible; and we cannot withour indignation go a- 
bout to refute ſuch an ablurd imagination, ſuch 
a groſs contradiCtion to unprejudiced Reaſon. And 
yet if the Atheiſts had not been driven from all 
their polts and their ſubtertuges; it we had not pur- 
ſued their Acoms through all their turnings and 
windings, their cells and recelles, their interferings 
and juſtlings; they would have boaſted, that they 
could not be anſwer'd ; with an arrogant ſcorn and 
a mighry flutter and criumph. 

Nay though they are ſo miſerably confounded 
and batfled, and can offer no further explication of 
the Cauſe and the Manner ; yet they wall, Sixthly, 
urge matter of Fact and Experience, that meer Bo- 
dy may produce Cogitation and Senſe. For, ſay 
they,do but obſerve the actions of ſome Brutes, how 
nearly they approach to human Reaſon, and viſt 
bly diſcover ſome glimples of Underſtanding : and 
if that be performed by the pure Mechaniſm of their 
Bodies (as many do allow, who yet believe the 
Being of God, and an immaterial Spirit in Man) 
then 'tis but raiſing our Conceptions, and ſuppo- 
lang Mankind to be Engins of a finer Make and 
Comtexture, and the buſineſs is done. I muſt con- 
tels, that the Carteſians and ſome others, men that 


D have 
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have given no-occaſion to be ſuſpected of Irreligion: 
have aſſerted that Brutes are meer Machins and Au- 
tomata. I cannot now engage inthe controverlie, 
neither is there any neceflity to do ſo; for Religion 
is not endanger'd by either opinion. If brutes have 
immaterial Souls, they'll ſay, then they muſt be 
either annihilated, or immortal... This objection 
ſuppoſeth the being of God : and God can as eaſily 
annihilate ascreate. Or, ifthey be immortal, what 
need we be concern'd about it? 'tis only by the 
good pleaſure of their Maker, who doth all things 
for the beſt. And if they be bare Engins and Ma- 
chins,. I admire and adore the divine Artifice and 
Skill in ſuch-a wonderfull contrivance. ButT ſhall 
deny then that they have any Reaſon or Senſe, if 
they be nothing but Matter. Omnipotence ut ſelf 
cannot create cogitative Body, And tis not any 
imperfection in the power of God, but an incapa- 
city in the Subject: The Idea's of Matter and 
Thought are abſolutely incompatible... And this 
the Carteſians themlelves to allow. Do but con- 
vince them, that Brutes have the leaft participation 
of. Thought, or Will, or Appetite, or Senſation, or 
Fancy ;. and they'll readily retra&t their Opinion.. 
For none but belotted Atheiſts, do joyn the two 
Notions together, and believe Brutes to be Ratio- 
nal or Senſitive Machins. They are either the one 

or 
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' or the other ; either endued with Senſe and ſome 
glimmering Rays of Reaſon from a higher Princj- 
ple than Matter; or (as the Carteftans lay) they 
are purely Body, devoid of all Senſation and Life : 
and, like the Idols-of the Gentiles, they have eyes,and 
fee not ; ears, and hear not ; noſes, and ſmell not : they 
eat without hunger, and drink without thirſt, and 
howl without pain, They perform the outward 
material a&tions ; bur: they have no inward Self. 
conſciouſneſs, nor any more Perception of what 
they do or ſuffer; than a Looking-Glaſs has of the 
Objects it refle&ts, or the Index of a Watch of the 
Hour it points to. And as one of thole Watches, 
when it was firſt preſented to the Emperor of China, 
was taken there for an Animal: ſo on the contrary, 
our Carteſians take brute Animals for a ſort of 
Watches. For, conſidering the infinite diſtance be- 
ewixt the poor mortal Artift, and the Almighty 
'Opificer ; the few Wheels and Motions of a Watch, 
and the innumerable Springs and Organs in the 
Bodies of Brutes ; they may athrm (as chey think, 
withour either abſurdiry or impiety) that they are 
nothing but moving Axtomata, as the fabulous * "Bs 
Statues of Dedalus, bereaved of all true life, and vi- Suidam in 


tal Senſation ; which never a& ſpontaneouſly and miwen, 
& Scholie 


freely, but as Watches muſt be wound up to ſet ;}.,, ew. 


rip. Hecu. 


them a going ; ſo their Motions allo areexcited and {Pew 
D 2 inhibited 
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inhibited, are moderated and managed by the Ob- 
jects without them. 


( 2.) And now that I have gone through the ſix 
parts that I propoſed, and fufficiently ſhewn thar 
Senſe and Perception can- never be the produtt of 
any kind of Matter-and Motion; it remains there- 
fore, that it muſt neceſlarily proceed from ſome in- 
Incorporeal Subſtance within us. And though we 
cannot conceive the manner of-.the Soul's Action 
and Paſſion; nor what hold it can lay onthe Body, 
when it voluntarily moves it, yet we are as certain, 
that it doth ſo, as of. any Mathematical Truth whart- 
ſoever;. or at leaſt of ſuch as are proved from the 
Impoſſbility or Abſurdity of the contrary, which 
notwithſtanding are allowed for infallible Demon- 
rations. Why one motion of-the Body begets an 
Idea of Pleaſure in the Mind, and another of Pain, 
and others of the other Senſes ; why fuch. a diſpoſi- 
tion. of. the Body induceth Sleep, another diſturbs 
all the operations of the Soul, and occaſions a Le- 
thargy or Frenzy ; this Knowledge exceeds our 
narrow Faculties, and is out of the reach of our 
diſcovery, I. diſcern ſome excellent Final cauſes of 
ſuch a vital Conjunction.of Body and Soul ; burthe 
inſtrumental Iknow not, nor what inviſible Bands 
and Fetters unite them together. I reſolve all that 
into 
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into the ſole Pleaſure and Fiat of our Omnipotent 
Creator : whole Exiſtence (which is my laſt Point) 
is ſo plainly and nearly deducible from the eſtabliſh- 
ed proof of an Immaterial Soul; thar no wonder 
the reſolved Atheiſts do fo labour and: beſtir them- 
ſelves to fetch Senſe and Perception out of the Pow- 
er of Matter. I will diſpatch it inthree words. For 
ſceing we have ſhewn, that there is an Incorporeal 
Subſtance within us: whence aid that procecd, and 
how came it into Being ? It aid nor exiſt fiom all 
Ecernity, that's too ablurd ro be ſuppoled ; nor 
could ic come out of nothing into Being withour 
an Efficient Cauſe. Something theretore mult have 
created our Souls out of Nothing ; and that Some: 

thing (ſeeing Nothing can give more than it has) 

mult it ſelf have all che Pertections, that it hath gj- 

ven to them. There is therefore an immaterial and 

intelligent Being, that created our Souls : which 

Being was either eternal it ſelf, or creared immedi- 

acely or ultimarely by ſome other Eternal, that hath 

all thoſe Pertections. Therg is therefore Originally 

an Eternal, Immaterial, Intelligent Creator ;. all which 

together are the Attributes of God alone. 


And now that I have finiſhed all the parts, which 
I propoſed to diſcourſe of ; I will concludeall with 


2 ſhort application to the Atheiſts. And I would 
adviſe 


A 
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adviſe them as a Friend, to leave off this dabbling 
and ſmattering in Philoſophy, this ſhuffling and 
cutting with Atoms. Ir never ſucceeded well with 
them, and they always come off with the loſs. 
Their old Maſter Fpicarus fees to have had his 
Brains ſo muddled and confounded with them, that 
he ſcarce ever kept in the right way ; though the 
main Maxim of his Philolophy was to truſt to 
Epirus iS Senſes, and follow his Nole. I will nor 
epuaLeert. take notice of his-doting conceir, that the Sun and 


Cicero Moon are no bigger, than they appear to the Eye, 
cad..2, A foot or half a yard over ; and that the Stars are 
no larger than ſo many Glow worms. Bur let us ſee 
how he manages his Atoms, thole Almighty Tools 

that do every thing of themſelves without the hel 
cared. of a Workman. - When the Atoms (ſays he) deſcend 
& 11-4 in infinite ſpace (very ingeniouſly ſpoken, to make 
= Plu- High and Low in Infinity) they do not fall plumb 
'"" down, bur decline a little from the Perpendicular, 
either obliquely or in a'Curve: and this Declinati- 
an (lays he) from the direct Line is the cauſe of 
our Liberty of Will, Bur, I ſay, this Declination 
of Atoms in their Deſcent, was it felf either neceſla- 
ry or voluntary. If it was neceſlary, how then could 
that Neceſſity ever beget Liberty ? if it was volunta- 
ry, then Atoms had that power of Volition before : 
and what.becomes then of the Epicurean Doctrine of 
«qe rghtnpetea apap Srgaſtc the 
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the fortuitous Production of Worlds? The whole 
buſineſs is Contradiction and ridiculous Nonſenſe. 
*Tis as if one ſhould ſay, that a Bowl equally poil- 
ed, and thrown upon a plain and ſmooth Bowling. 
Green, will run neceſlarily and farally in a direct 
Motion: bur if ir be made with a Byas, that may 
decline it a little from a ſtraight Line, it may ac- 


quire by that Motion a Liberty of Will, and fo 


run ſpontaneouſly to the Jack, It would behoove 
the Atheiſts to give over fuch trifling as this, and 
reſume the old folid way of contuting Religion. 
They ſhould deny the Being of the Soul, becaule 
they cannot ſee it. This would be an invincible 
Argument againſt us: for we can never exhibir ir 
to their Fouch, nor expole ic to their View ; nor 
ſhew them: the Colour and Complexion of a Soul, 
They ſhould diſpute, as a bold Brother of theirs 
did ; That he was ſure there was no God, becauſe 
(lays he) if there was one, he would have ſtruck 
me to Hell with Thunder and Lightning, thac 
have fo reviled and blaſphemed him. This would 
be an Objection indeed. Alas, all that we could 
anſwer is in the next words to the Text, That God 
hath appointed a day in which he will judge all the world 
in Righteouſneſs, and that the Goodneſs and Forbear- 
ance , and Long-ſuffering of God, which are ſome 
of his Attributes, and Eflential Perfections of his Be- 

ing, 
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ing, ought not to be abuſed and perverted into ar- 
ouments againſt his Being. But it this will nor do, 
we muſt yield our ſelves overcome :  for-we neither 
can, nor delire:to command fire. to come » down from 
Heaven and conſume them; and give them ſuch ex- 
perimental Conviction of the Exiſtence of God. So 
that they ought to take theſe Methods, if they would 
ſucceſsfully attack-Religion. Bur if they will Mill 
be medling with Atoms, by hammering and [queez- 
ing-Underltanding out of them; I would adviſe 
them .co make uſe of their own-Underſtanding for 
the.inſtance. Nothing, in my opinion, could run 
- us down, more effectually.than that. For-we rea- 
dily allow, that if any Underſtanding can poſſibly 
be produced by ſuch claſhing of lenſeleſs Aroms:; 
"ris that of an Atheiſt, that hath the faireſt Pretenſi- 
ons and the beſt Title toit. We know who ir is, 
that hath ſaid in has heart, there.us no. God. And *tis 
'nolels a Truth than a Paradox, That there are no 
greater Fools, than Atheiftical Wits; and none fo 
credulous as Infidels. No Article of Religion, though 
as demonſtrable as the Nature of the thing can ad- 
mit, hath credibility . enough for them. And yet 
theſe ſame cautious and quick-{1ghted Gentlemen can 
wink and ſwallow down this ſottiſh Opinion abour 
Percipient Atoms, which exceeds in Incredibility all 
the Fictions of Z/op's Fables. For is it not every 

; | whit 
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whit as likely or more, that Cocks and Bulls might 


diſcourſe, and Hinds and Panthers hold Conferences 
about Religion, as that Acoms cando ſo? Can in- 
vent Arts and Sciences, can inſtitute Society and 
Government, can make Leagues and Confedera- 
cies, can deviſe Methods of Peace and Stratagems 
of War? And moreover, the Modeſty of Mytho- 
logy deſerves to be commended, the Scenes there 
are laid at a diſtance ; "T's once upon a time, in 
the Days of Yore, and in the Land of Utopia, there 
was a Dialogue between an Oak and a Cedar : 
whereas the Atheiſt is ſo impudently filly, as to 
bring the Farce of his Atoms upon the Theatre of 
the preſent Age; to make dull ſenſeleſs Matter tranſ- 
act all publick and private Aﬀairs, by Sea and by 


Land, in Houſes of Parliament, and Cloſets of 


Princes. Can any Credulity be comparable to 
this ? If a Man ſhould affirm, that an Ape caſually 
meeting with-Pen, Ink, and Paper, and falling to 
{cribble, did happen to write exatly the Leviathan 
of Thomas Hobbes : Would an Atheiſt believe ſuch 
a ſtory? and yet he can eaſily digeſt as incredible 
as thar ; that the innumerable Members of a Hu- 
man Body, which in the ſtyle of the Scripture are all 


writtenin the Book of God, and may admit of almoſt ra. 139. 


infinite Variations and Tranſpoſitions above the 


four and Twenty Letters of the Alphabet, were ar 
frlt 
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firſt fortuitouſly ſcribled, and by meer accident com- 
pacted into this beautifull, and noble and moſt won- 
derfully uſefull Frame, which we now fee it carry. 
But this will be the Argument of my next Diſcourſe, 
which is the ſecond Propoſition drawn from the 
Text, That the Admirable Structure of Human Bo- 


| dies, whereby they are fitted to live and move, and 


be vitally informed by the Soul, is unqueſtionably 
the Workmanſhip of a moſt. wife and powerfull 
and beneficent Maker : To which Almighty Creator, 
together with the Son: and the Holy Ghoſt, be all Honour 
and Glory and Majeſty and Power both now and from 
benceforth evermore. Amen. 


